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Par  hiferior  indeed,  is  the  Karma  (with  desire  for  its  fruits), 
to  Karma  united  with  the  understanding  of  indifference  to  its 
result,  O  !  Dhananjaya.  Therefore,  take  refuge  in  the  wisdom  of 
evenness,  as  men  who  have,  for  their  motive,  the  fruits  of  karma, 
are  pitiable. 

Com. 


.  , 

(? 


c«Jcn>o  aw  c^^r^dScroJ^0  7*o^  o 


fi&ar»\"»3C>»?ffr€i{r^  I 


The  karma  performed  l>y  one  desirous  of  its  results  is  far 
lower  than  that  which  has  bmi  done  with  the  understanding  of 
'evenness  regarding  tlie  i^ult,  as  the  former  karma  is  the  cause  of 
deaths  and  births,  O!  I  )hanam  jaya.  This  being  so,  take  shelter 
in  UK*  karma-yoga  with  balanced  understanding,  or  in  the  devotion 
to  Sankhya-burihi  which  springs  from  the  ripenoss  of  karma-yoga, 
and  which  is  the  CMUSO  of  fearlessness,  i.  <'.,  be  devoted  to  tho 
knowledge  of  the  Highest  self.  For,  pitiable  are  they  who  per- 
form the  inferior  kind  of  kannu,  prompted  by  thirst  for  it  fruits, 
as  declared  by  the  sruti  "  ()  I  (Jar<ji,  lie  is  the  wretched  being  who, 
without  uudcrslauding  theimperisha!)!^.  departs  from  this  world". 

(Hri.  Up  3-8—  1»). 
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.  —  The  word  ?y»a  is  interpreted  in  two  ways  (1)  mOi^ 
*•  e"  evenness  of  mind  regarding  the  result  of  karnia  (i)  '  fc 


moans 


DX5Sx»r'6^  <afe*tf    •=  So5^Si^bi&»,  r5,S) 
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One  who  is  endowed  with  evenness  of  understanding  regarding 
the  attainment  or  noii-rattainment  of  the  results  of  karma,  abandons 
both  the  good  and  the  bad  deed*.  Therefore  devote  yourself  to  the 
aforesaid  Yoga.  In  karma,  application  to  the  Yoga  of  evenness  is 
energy. 


Com. 


000^8  J  r 

SK^Sa  I-S'WD  ^ZJ^gW  S^ 
o8     afcacwret  -^?CTT>^Otie*8  t^cflS-o 


It  is  here  stated  in  the  words  of  the  verse,  snaaafc1^,  what 
fruits  he  will  enjoy,  who  performs  the  duties  enjoined  on  him, 
with  e\ennGss  of  mind.  Listen,  woofi^s  i  e.,  one  who  possesses 
evenness  of  mind,  touching  the  results  of  karma,  renounces 
in  this  world,  both  merit  and  demerit  (-jta*^*,  *.&&-^*)  through 
the  mean-,  of  obtaining  the  satwic  purity  and  the  consequent 
knowledge  of  the  self.  Therefore  devote  yourself  to  the  acquisition 
of  the  Yoga  of  evenness.  For,  equilibrium  of  mind  regarding  the 
attainment  and  non-attainment  of  results  by  one  who  is  engaged 
in  the  performance  of  his  duties,  dedicating  it  to  Isvara,  is  energy 
in  karma.  For,  karma  that  has  a  natural  capacity  to  bind,  loses 
that  power,  when  perfomed  with  evenness  of  mind.  Therefore 
apply  yourself  to  the  Yoga  of  equanimity. 
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.  —  In  this  verso  the  virtues  of  *  vafod£roadkrxX'anv  fctatecL 
power 


isuvasyopomslrod  say^  4% 

and  jKKje^ofc  explainH  tliis  as   4* 


Analysis  of  fc3-u*$e&  interpretation. 

According  to  Sankarananda  tlie  word  «»o  means  Sankhya- 
IJudhi;  ^ocBfa^s  means  one  who  is  devoted  to  kowledge, 


5fco$o&;6'5fci5rv>  60. 

The  virtues  of  knowledge  are  superior  to  those  of  karma. 

(1)  ^l 


The  wise  men  possessed  of  equanimity  of  mind  (or  possessed 
of  the  knowledge  of  the  oneness  ofseff),  having  abandoned  (the 
desire  for)  the  fruits  of  action  and  being  liberated  from  the  shac- 
kles of  birtk,  attain  to  the  secure  and  happy  place. 


184  $  db  fy  X  55 

Com. 


J*°  1s00  S&J^g^^o  I  etoftc^T^S   3sfc#?  wafc 
jSe;o  **  &tJ«     st»fc2kCQ8    w^ 


_ 
Da"an>7VT)S^o23^D-er 


The  acquirement  of  good  and  bad  births  is  the  result  of  karma. 
Men  possessing  evenness  of  mind,  having  abandoned  all  desire  for 
the  fruits  of  karma,  become  wise  and  liberated  from  the  bonds  of 
births  i  e  ,  while  alive  they  attain  to  the  highest  place  of  emanci- 
pation (a*-&)  known  as  the  place  of  Vishnu,  which  is  free  from  all 
difficulties  Another  interpretation.  In  the  three  verses  beginning 
with  '  oaoacmipaj?  ego*  '  (verse  49),  the  word  wa  is  to  be  understood 
in  the  sense  of  knowledge  which  consists  of  the  realisation  of 
Highest  self,  which  corresponds  to  *  place  covered  all  over  with 
water*  and  which  arises  from  the  satwic  purity  which  springs  from 
the  performance  of  karma,  without  desire  for  its  fruits  as  it 
(7^o%)g2»o)  is  said  that  it  can  directly  bring  about  the  destruction 
of  good  and  bad  actions. 


sr-ifcew 


2  «S*.  49  51  ^>^§o 


Notes. 

«r 
3jx3xr>: — The  instances  of  desirable  births  are  those  of  the  devas, 

men,  &c.  The  briths  of  quadrupeds  &c.  are  the  undesirable  births.  «>a 
~~  &: —  In  the  verses  49,  50,  51  the  word  ™*  occurs. 


The  word  s»a  has  been  shown  to  mean  evennessjof  mind,  regarding 
success  and  failure  or  the  attainment  or  non-attainment  of  the 
desirable;  It  may  also  mean  Sankhya  Budhi  or  the  Knowledge 
of  the  Highest  Brahman  «  »eifr.o«$«aoi  L08W^?i«S  *J>°  "  This 
interpretation  is  more  appropriate  because  it  is  described  in  the  pre- 
sent verse,  as  being  capable  of  directly  destroyiug.the  good  and  the 
bad  actions.  It  is  only  the  knowledge  of  the  self  that  can  do  this. 
The  Budhi  in  the  sense  of  "  evenness  of  mind ''  can  indirectly  effect 
that  purpose. 

&x otfas; —  The  wise,  while  still  alive,  become  liberated  per- 
w«vjrt~  ^/fc^wnas  rftfj&j-ys.  This  state  of  emancipation  is 
Wesofbirtfc,atta. 


IS*  1 

=  destruction. 


o=  produced   from  the 
collective  past  Karma. 

stfosr  sstfg^  ?r^  L**fc§c$  &S3*o  =that  which  isattainable  by 
knowledge  i  e  the  supreme  Brahma. 


^.  The  expression  includes  several  ideas  ?>  free- 

dom from  sorrows,  fears,  dangers,  turmoils  and  in  short  the  evils 
of  samsara. 


When  once  thy  mind  gets  freed  from  the  dirt  of  attachment 
and  delusion,  then  thou  wilt  attain  to  indifference  and  disregard 
of  what  has  been  heard  and  is  yet  to  be  heard. 


Com. 


cfcrf 
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In  the  words  of  the  present  verse,  it  is  stated  when  the  dis- 
criminative knowledge  due  to  satwic  purity  which  follows  the 
pursuit  of  karma-yoga,  arises.  When  your  Budhi  (understanding) 
gets  over  the  mire  of  delusion  which  is  of  the  form  of  ignorance, 
nnd  by  which  the  knowledge  of  the  self  and  non-self  lias  been 
obscured  and  the  mind  is  directed  towards  physical  objepts,  L  <*., 
when  jour  understanding  faculty  attains  the  satwic  purity,  then 
you  will  obtain  the  spiritual  indifference  (preceded  by  content- 
ment) to  what  lias  been  heard  and  shall  he  heard.  The  meaning 
is  what  has  been  heard  and  shall  be  heard  becomes  useless  to  you. 


.  joodi(),         >j-sp'j 

1  ^  G        G 

VX*  ^ 


iN  eg  "  The  notion  of  '  I  '  nc^.  on  the  body 
and  otjier  objects. 
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.  e.,  *8irt§#»*fc><»>s  ajswstfrao  a  coat- 
ing of  indiscrimination  over  the  mind,  like  a  iilm  of  dust  over  a 
mirror. 


:  —  case*  o 

oo 


^r»j)cssbo«i> 


^ 
>as  •=  8w 


When  thy  mind,  confused  Ijy  (the  eulogistic  utterences  of) 
the  scriptures,  rests  firm  on  the  Highest  aelf,  being  unshaken,  then 
wilt  thou  attain  to  Yoga. 


Coill. 
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You  may  question  me  "when  shall  I  attain  the  Yoga  of  the 
tfiyhtst  s<>lf,  which  results  from  Karma-Yoga,  having  obtained 
the  discriminative  knowledge  of  tliexc/^by  crossing  over  the  miro 
of  delusion".  Listen.  When  your  Anthah-Karana  which  has  been 
distracted  by  hearing  the  various  Scriptural  passages  which 
disclose  multiform  ends  and  means  and  their  relations,  concer- 
ning activity  and  renunciation,  rests  steady  on  the  self,  f  »e  from 
the  change  of  distraction  and  doubt  (off  e>^)  ;  samadiisthat  vhich 
is  the  object  of  contemplation  i.  e..  I  he  self,  ^^i  means  woOu&tfta  or 
mind;  then  you  will  attain  to  Yoga  i  <>.,  devotion  to  tho  know- 
ledge of  the  *?,'//;  which  arises  from  discrimination. 


5  X 


6-     S 
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Sao 


:—  In  Eik,  Yagus  and  Sania  Vadas,  at  some  places 
Karma,  its  fruits  and  its  greatness  are  describeii;  at  other  places. 
LTpasana,  its  fruits  and  its  groatne&s  are  descnbed  ;  moreover  Brah- 
ma in  Lis  personal  and  imjxsi-sonal  aspects  is  described  and  the  re- 
sults of  their  worship  are  also  given  theiv.  Arjima  having  studied  all 
this,  is  in  doubt  as  to  which  course  is  the  best  one;  so  his  mind 
has  been  distracted. 


Of 


Ho  becomes- 


'$  r~*°' 

;>< 


#c 


o,  §o  ==  ^O^tibaTT',  £3r"ixS  ==  6e»SoS>,   §o  =  6 
i,  So  =  i 


C  & 


1M 


What  is  the  distinguishing  mark  ot  him  who,  l>eing  well 
si-atod  in  Jnana-yoga  possesses  steady  knowledge,  0  Ke*avu?  How 
does  he  of  resolute  knowledge  speak,  how  does  he  sit,  how- 
does  he  walk  ? 


a^sST^^loT  T^X  C  o 


So 


So 

Having  seized  an  opportunity  for  interrogation,  Arjiina  ask» 
with  a  desire  to  know  what  the^distinguishing  marks  of  one  who 
possesses  the  knowledge  of  the  Brahma,  are.  ^L*£S  iaoiio  who 
sesses  the  firm  knowledge  that  he  is  the  Para  lihraoia;  w'* 
language  of  him  i.  c.,  how  is  he  talked  of  by  others. 
means  one  who  is  devoted  to  knowledge;  how  does  one  whcr  is  of 
steady  knowledge,  himself  speak;  How  does  he  sit  and  how  (Iocs 
he  walk? 


I*.  st  »>.  x  a  &  tr 

V.  >j|  v.) 


.  —  feao  means  Gauge  or  opiK)rtunity  for  a  question. 


e 

When  «i  man  abandons  all  desires,  l>eing  satisfied  with  tlie 
bliss  of  the  realisation  of  tho  self  by  himself  (^a^),  he  ib  then 
called  the  man  of  steady  knowledge. 

Com. 
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CS&TT- 


^p 


A    >'3  s?:r>v  ^  S^6 


In  this  portion  beginning  with  the  verso  i&<s*«d  to  the  ond 
of  the  chapter  (wr^c*),  the  distinguishing  attributes  of  the  man 
of  steady  knowledge  and  the  means  (of  obtaining  them)  are  taught 
for  the  man  who  is  devoted  to  knowledge,  having  relinquished  all 
Karma  from  the  very  beginning,  and  also  for  one  who  is  in  pur- 
suit of  knowledge,  through  his  devotion  to  Karma-yoga.  For, 
everywhere  in  the  science  relating  to  Atma  the  distinguishing  marks 
of  the  man  of  steady  knowledge  (s^  £  )  are  taught  as  the  means 
of  attaining  to  emancipation,  as  they  are  to  be  gotten  by  exertion: 
The  Lord  shows  here  those  distinguishing  attributes  which,  be- 
ing obtainable  by  effort,  are  also  the  moans,  ^a^a  means  com- 
pletely renounces;  c*6-B»  means  at  the  time;  -$-0*$$"  -y>**r.g"  means 
all  the  various  desires  ;  sfciaj-tf  tr^r  means  that  enter  the  heart.  If 
it  be  said  that,  when  all  the  desires  are  abandoned,  there  being  no 
cause  for  the  generation  of  pleasures,  the  continuance  of  life  of 
the  man  whe  has  so  abandoned  all  desires,  will  be  like  that  of  an 
insane  or  intoxicated  man,  it  is  not  sound  for  the  following  reason. 
He  is  satisfied  with  his  i?*S^^i  or  the  individual  inner  set/,  with 
out  any  regard  for  the  (transient)  external  advantages,  i.  e.,  he  is 
satisfied  with  the  acquisition  of  the  nectar  of  the  realisation  of  the 


sfc  S\  K  3  &  IT* . 

Highest  Self,  with  the  notion  "away  with  the  rest" 
*§cHb*nf ).  ^*v*^s  means  one  in  whom  the  knowledge  arising  from 
the  discrimination  of  the  self  and  nan-  self,  rests  firm.  He  is  the 
man  of  steady  knowledge,  who  has  cast  away  the  desires  for 
progeny,  wealth  and  other  worldly  things,  who  has  renounced  all, 
and  who  plays  with  the  w/fiu  the  garden  of  the  ft 


8 


j  jo-cDXD  TiTr     ))O     I  '^S  8  O 

C?  C  s^v.—  .>  L.-O 

S' 

S^'Soo&wog^^)  ^j^ic^^5^Ac53buS$C5Sb^ 


«:8cCoo^b 
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ssfrx32oo$  o~&> 


—  There  is  a  distinction  between  -r^,  and 

^nSgT^   oJ-fj^rswwfeo  ^*r»«r»-#»^ctfr»aiBP» 

n  a-?r»  -r°ar>  #-fMfc>"8".  vj5«^  means  previous  im- 


pressions: TSose^  are  the  tendencies  (VKs^-tfo^jr-tf*')  arising 
from  previous  experiences.  -r«sfc  is  the  .desire  due  to  that  tendency; 
*****  is  thus  the  cause  for  -T-SO;  desire  indicates  want;  absence  of 
it  is  satisfaction;  want  is  ignorance. 

ao^r  7  erf  -—some  My  that  desires  are  the  feelings  of  the 
W/;  to  avoid  that  notion  the  adjective  *kao^  wj-  i^  used 


This  luh  been  sufliuiently  explained  in  the 


>^  n-  .^  jo  ^o  means  cause;  u>tf  or  a  ]>ortion  of  the  pa 
Kaima  is  the  cause  of  the  present  existence.  So  \***j  expires 
with  the  dcstmetioii  of  the  body.  After  one  [becomes  ^0^5  ^  the 
cause  for  the  continuance  of  life,  till  his  death,  still  exists,  namely 
the  unexpired  portion  of  \jfis  DO. 

^rsr»§  °$o.  the  highest  pleasure  is  the  realisation  of  the  self. 
\\  hen  one  gives  up  all  desires  with  their  cause,  the  external  plea- 
suirs  \\ill  have  no  hold  over  him  as  he  enjoys  tho  highest  blibs  of 
sell  iv  ill*  it  ion. 

^^>  s  —  One  who  is  an  aimless  traveller  destitute  of  thedes- 
crimiiicitiou  of  good  and  bad  is  a^^*- 

«B^u*stos.  —  w^4-oa<>stoo  f.V.,  One  \vhoenjoys  the  blissful 

garden  of  self-  <s 
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He  whoso  mind  is  unruffled  by  difficulties,  who  is  uniiiilucnocd 
by  pleasure^  and  is  free  from  attachment,  fear,  and  aiy«*r,  is 
the  sage  of  steady  knowledge*. 

.0  :- 


L 


^  \sH     > 

c  SL^TT-K^cKa^^i  T^>^?^  ^^»^\  i 
^vF   6  I&TT>*$  d^L^8   ^A 
ll 

moans  one  whose  heart  is  not  agitated  amid 
(the  three-fold)  calamities  of  e-qp^s  &c*.  Similarly  one  whose 
thirst  for  pleasures  does  not  increase  with  the  increase  of  pleasures, 
unlike  fire  whose  thirst  increases  as  fuel  is  added  to  it,  is  a*a-{^ 
aj^s.  £tfTr»K$cBotj*#g  is  one  who  is  freed  fiom  attachment,  fear  and 
anger.  ^3$s  is  one  of  steady  knowledge;  Ho  is  called  a  sage,  who 
has  renounced  all  karma. 
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u  €0 
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cv 


O  S? 


;  —  Misfortunes  arc  three-fold. 

(1)  w^gs^i  (Calamities  arising  trom  some  disorder  in  one's 
own  body,  such  as  fever,  headach  &o.  ;  ('2)  e99wa&-(<alaiuitiesari- 
siiiij  from  external  objects  such  as  ti«;(*iisl  snake*  &c.;  (9)  »j^^otf- 
(1alani'ties  aiding  fiom  tho  action  of  the  pre^idin^  deities  such  as, 
wind,  rain,  and  also  irom  cffi^^^^a^T^ioBbo'.  1  Measures  also  an- 
three-fold.  wy^%  ^-"^•s  and^t^azr  such  as  sound  health  &c 
freedom  from  reptiles,  &c.  regular  timely  rains  &c. 


*oid_Cydcc6n    ^OJ^riftp*    ^,J*P   i  o  cSo^     ^   ic$.. 


c,-$£f  is  oomjNired  to  the*  causes  of  pleasures.     Fire  increases 
when  fuel  is  addetl;  but  a  wise  man  does  not  long  for  more  pleasures. 


1^^ 

L 
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His  discriminative  knowlcnlge  tecomes  steady,  who  being 
free  from  attachment  everywhere,  neither  rejoices  nor  hates  when 
good  or  bad  happens. 


C  -sr50^® 


The  mum  who  has  almndoned  all  attachment  for  body,  life  &c, 
dcc^s  not  delight  in  pleasure  nor  show  hatred  towards  pain,  when 
they  happen;  when  ho  is  thus  free  from  likes  and  dislikes,  his  dis- 
criminative knowledge  Incomes  steady, 


Notes. 

s;  —  The  absence  of  attachment  is  the  cause  for  in- 
difference to  pleasure  and  pain. 


•*& 


When  the  Yogi  withdraws  his  senses  from  the  sense-objects, 
as  a  tortoise  draws  in,  on  all  sides,  its  limbs,  then  his  knowledge 
is  (said  to  be)  steady. 

€om. 


ctf>9s 


^g  (jS-^  (jS?s>|),llSogT^So  -sproSa  tt 

When  the  sage  who  is  engaged  in  the  pursuit  of  the  path  of 
knowledge,  withdraws  his  senses  from  all  the  sense-objects,  as 
tortoise  draws  in  its  limbs  on  all  sides  through  fear,  then  bis  know- 
ledge is  steady. 
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Cr        C? 


Notes. 
This  verso  suggests  another  duty  to  be  performed  by  one  de- 

Of  ' 


word  does  not  mean  total  annihilation  but 
only  complete  withdrawal. 

eo&r:  —  This  word  does  n>t  mean  ^^ijSEsg  or  one  of  steady 
knowledge  but  means  one  who  has  been  working  in  the  path  of 
knowledge  \*rf  $£***•*  LftaO!LO'' 

**tf^:  —  The  tortoise  withdraws  its  limbs  out  of  fear  of 
others  (s-3f6g^«fln.«f  V  The  Yogi  also  must  withdraw  from  the  ob- 
jects of  sensuous  enjoyment  through  fear  of  the  faults  of  attachment, 
aversion  &c.,  or  through  fear  of  obstruction  to  his  contemplation 

" 


K 
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tfll  -= 

The  sense-objects  turn  away  but  not  the  taste  for  them,  from 
an  abstinent  dweller  in  the  body  (Jiva);  and  even  the  relish  turn* 
away  from  him  who  has  comprehended  the  Highest. 

Com. 


So 


do 

83  «J 


Now,  the  senses  of  even  the  deceased  man  who  is  incapable 
of  enjoying  the  sense-objects,  are  withdrawn  bfot  the  taste  for 
them  does  not  cease.  It  is  here  stated  in  the  words  of  the  verse  *  DSL 
ct&*  '  how  that  taste  also  ceases.  &&ccfr»g  which  literally  denote  sense- 
objects,  but  mean  here  senses  which  comprehend  the  sense-objects, 
withdraw  from  objects  in  the  case  of  one  who  is  not  capable  of 
enjoing  the  sensuons  objects  and  also  in  the  case  of  the  ignorant 
man  who,  engaged  in  severe  penances,  abstains  from  the  enjoyment 
of  sense-objects.  iSsr^s  means  of  the  resident  in  the  body  who  is 
under  the  notion  that  he  possesses  a  body,  tf  ?  is  used  in  the  well 
known  sense  of  taste  for  the  sense  objects,  as  observed  in  the 
passage  «  -^s*,)0*  **•  •  ••?*«,«"•  Even  this  subtle  taste  of  the  form  of 
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attachment  ceases  in  the  case  of  one  who  has  realised  the  Brahman 
in  the  form  'that  I  am'.  ?stf>*3  means  his  cognition  of  the  sense 
object  becomes  devoid  of  the  seed.  In  the  absence  of  complete 
comprehension,  the  taste  (for  objects)  is  not  eradicated.  There- 
fore steady  effort  for  the  full  realisation  of  the  se//  must  be  made. 


>e 


s>2>x»j  1  wS^er^^CSScXS^o    S)5S,cfl&-«> 
G 


a 


S^bo 
!pi)»^Stf>3^;5  KO^S  zr#sfc>     SaaaT^ 

e 


Notes. 

s:—  One  who  fasts  through  necessity  or  choise  is 
Certain  men,  for  certain  purposes,  perform  austerities  under  vows. 
During  that  time,  they  may  abstain  from  sensuous  objects.  Again 


the  burning  light  I  shall  behold,  by  your  favour,  your  glorious 
and  agreeable  form.  I  am  not  entreating  you  as  a  servant  would 
do.  I  am  one  with  the  Purusha  who  residses  in  the  solar  sphere, 
having  for  his  members  the  wg^HT.  He  is  $>&*-  because  he 
takes  the  form  of  man  ($&&)  or  he  fills  the  whole  universe,  in  the 
shape  of  Prana  and  intelligence;  or  because  he  resides  in  the 
city  of  heart. 


.0: 


g' 


j.—  There  is  a  Sruti  u 

—This  may  mean  one  nho  goes  well  in 
or  the  absorber  of  liquids  &c. 
co&§"=the  well 


3=  realise  = 


i^^s  the  Brahma  in  the  soLr  orb  is  not  visible;  the  second 
^meuB^^S  L«8ti=*n«fly  seen  through  the  eye  of 

the  Sastras 

4 
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=  means  die  Brahtnajwi**  is  the  object  of  '  I  ' 


^»  is  a  mystical  word  or  sound.  The  important  ones 
are  k0,  $***,  *=>**?  i»***  These  commence  the  daily  prayers  of 
'  Brahma  '.  Here  the  Vyahritis  are  the  members  of  the  sun. 
is  his  head,  «*>#*  is  shoulders,  ife&*u»d^*»sr» 


dr. 

o  =       6^&9 


, 


Let  the  air  (confined  in  the  body  and  known  as  Prana)  become 
merged  in  the  imperishable  and  all-pervading  Air;  let  this  body 
end  in  being  burnt  away  to  ashes.  0  1  Atma  in  the  form  of  mind 
(l***  )»!**  me  to  a&tod  of  k£*  Remember  what  has  been  done. 
0!  Atma  in  the  shape  of  mind,  remember  what  has  been  done. 

Com. 

-  ::<*:: 
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Now,  as  I  am  dying  let  the  air  or  Prana  leave  its  confine- 
ment within  the  body,  and  enter  the  immortal,  the  all-pervad 
ing,  divine  form  of  air  known,  as  Suthrathman.  The  word 
l$&3tf£tro  or  'enter '  should  be  supplied  after  the  word  epoo,  to 
complete  the  sentence.  It  is  to  be  noted  that  the  notion  "  Let 
my  subtle  body  or  doKr6*o  which  is  purified  by  the  knowledge  of 
the  deities  and  the  jterformance  of  Karma,  ascend  "  must  be 
supplied  by  virtue  of  an  entrance,  having  been  entreated;  now  let 
this  body  which  is  given  as  an  oblation  to  Agni,  end  in  being 
reduced  to  ashes.  ks,  according  to  the  mode  of  worship,  being  a 
1*5*  or  substitute  for  the  Truth  known  as  Agni,  is  spoken  of  as 
(me  with  Brahman.  \*&*  means  0 1  mind  of  thought  forms, 
remember  i.  e,  the  time  to  remember  what  I  should,  has  now  come. 
So  remember  what  has  been  thought  of  all  this  time.  01  Agni,  re- 
member what  has  been  done  i.  e..  all  the  Karma  that  has  been  done 
by  me  from  my  childhood.  The  repetition  of  the  expression 
denotes  anxiety  of  mind. 

-er^ftgc 
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*  o5  cr^£  explains  this  manthra  with  Alight  modifications;  «n» 

cssx>s  (j>*»i>r»£*c  pwo  ^ar^dr»cfic»roKT'j>o;  Lot  the  inside  air  known  as 

Praiu  join  the  external  air,  ^^oo^^^oT^d^^i)^  jerf?  J^aa^^r 

c^wvrwr^g  '.     The  word  e^ao^eo  i&»  nude  to  agree  with  j^xr-o  HI 

the  previous  manthra  ^  e  ,  it  HUMUS  '  I  am  the  immortal  Atma 


oo.  After  Praiia  has>  left  ifa  con- 
finement, let  this  prow  body  (VL&~)  which  will  b^  reduced  to  abhe&, 
enter  the  gi*oss  earth. 

e-v§«r^  -   The  individual  spirit  which  belongs  to  and  pre- 
sides over  the  body  e$^  soo  —  the  body  of  gods  and  suj>erhumaii 
***>  v^tf  <  —  the  esseutitil  element  of  matter. 


^  06  3  S>  ex>  S  o  3o  X$D  F*^Cio 

o^^ir-^^c  —  The  T°0tf*^S*^^  exhiusrtively  deals  with  the 
various  aspects  aud  the  wa\s  of  worshipping  the  syllable  ks.  it 
oi>ens  with  "  k&iu§4&£x&a&$ssx>'&*fo  ".  One  ought  to  meditate  upon 
the  syllable  ^s  '.  The  word  ks  is  composed  of  the  parts  w,  ^,  s 
which  mean  the  BrahmA,  the  Vishnu  and  the  Siva.  The  Verbal 
form  k&  becomes  the  image  (L*&*)  of  the  supreme  self,  like  idok 
So  the  word  ko  is  one  with  Brahma. 
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"0<J  **Sn  :  —  The  dying  man  requests  that  he  may  be  pot  in 
mind  of  the  deva  who  ha*  been  the  object  of  his  life-long  worship, 
at  the  time  of  death. 

t  <».,  the  god  sun,  the  inspirer  of  thoughts. 


ll  ssv&  8  o 


O  AgiS,  lead  us  on  by  the  good  path,  for  the  enjoyment  of 
the  results  of  our  karma  ;  0  resplendent  god  ("**),  knowing  all 
our  deeds,  remove  from  us  the  sin  of  fraud  and  dishonesty.  We 
offer  to  you  plentiful  words  of  prostrations. 

€oni. 
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So 


fcfi 


^'WVr'  tr»Sl"l   lo-ff 

i« 


i  fc^go 


a-» 


3!  tf4*! 
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^g  Sd^S>d«i5;Sc5fcr%  S^^aB^MSa^a^Otr^TiTSe  ctt 


So  tfr*  K  o. 

^/ 


Again  he  entreats  passage  by  another  manthra,  namely 
..  ^0:6  means  lead.  -j&£ip*  means  by  proorf  path.  The  epithet 
is  used  to  keep  away  the  southern  path.  The  dying  man  who 
entreats  a  passage  is  to  be  understood  as  saying,  "  I  entreat  thee, 
because  I  am  pained  and  overcome  with  grief  by  going  over  and 
over  again  along  the  southern  path,  by  travelling  along  which  one 
is  sure  to  return.  Please  therefore  take  me  along  the  good  path 
(northern  path)  which  knows  no  returning  ".  Tr*o&>  means  '  for 
wealth9  i.  e.,  for  the  enjoyment  of  the  fruits  of  karma.  «*(*££- 
means  '  us  '  possessed  of  the  results  of  the  aforesaid  Karma  ;  c^> 
means  'all';  *oBfciar'{&  means  actions  or  knowledge.  av$|T  means 
'  knowing  ';  lo*r  moreover;  <*&«*•.$  means  '  destroy  '.  e-^5"  =  «  from 
us9.  s»^oTnno  means  'in  the  shape  of  fraud'.  ^2=means  sin. 
The  meaning  is,  being  purified  from  it,  we  get  the  satisfaction  of 
our  desires.  But  now  (at  this  stage)  we  are  not  able  to  do  you 
(physical)  service.  ^o»^?o  means  many.  We  can  serve  you 
only  by  offering  many  prostrations  through  words.  Some  doubt 
has  been  entertained  by  some  regarding  the  construction  of  the 
latter  halves  of  the  llth  and  the  14th  mantras.  We  therefore  inter 
briefly  into  their  discussion  for  dispelling  their  doubt  It  is  to  be 
asked  what  the  doubt  is  about  It  is  this-  why  should  not  the  term 
§  be  understood  as  importing,  in  its  primary  sense,  the  know- 
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ledge  of  Paramathma  and  so  also  <*x>^&$&  (in  the  above  passage)? 
They  argue  thua  There  is  indeed  an  inconsisteucy  in  the  con- 
bination  of  the  performance  of  karma  and  the  knowledge  of  Para- 
mathma,  as  they  are  naturally  opposed  to  each  other.  This  anta- 
gonism is  not  perceivable.  For,  antagonism  and  agreement  are 
based  alike  on  the  authority  of  the  sastras;  just  as  the  performance 
of  karma  (»*>^§)  anf*  ^le  devotion  to  knowledge  (aff*$**^?o) 
rest  alike  on  the  authority  of  Sastras,  so  also  is  their  antagonism 
or  agreement.  For  instance,  the  (sastrict)  injunction  'do  not  kill 
any  being '  is  overruled  by  another  sastric  injunction,  *  In  sacri- 
fice kill  a  sheep*.  The  same  thing  applies  to  karma  and  know- 
ledge. If  it  be  contented  that  the  combination  of  karma  and 
knowledge  cannot  co-exist,  on  the  authority  of  the  sruti  "  They  are 
opposed  to  each  other  and  travel  at  groat  distance  by  different 
roads,  karma  and  knowledge '  we  say  that  there  is  no  antagonism 
between  them  by  virtue  of  the  text.  '•  He  who  follows  both 

knowledge  and  karma..."  (11  manthra).  We  (the  Sidhanti)  say 
it  is  not  so ;  For,  they  are  opposed  to  each  other,  in  their  causes, 
nature  and  results  But  if  it  be  cantended  that,  from  the  non-exis- 
tence of  the  option  of  knowledge  and  karma  being  opposed  and 
not  opposed  to  each  other  and  from  the  existence  of  injunction 
regarding  the  combination  of  knowledge  and  karma,  there  is  no 
antagonism,  we  say  that  the  contention  is  unsound.  For,  their  co- 
existence (fStf^ofo)  is  impossible.  If  it  be  urged  that  they  may 
gradually  grow  to  exist  together  in  the  same  individual,  we  say  it 
connot  be.  For,  when  knowledge  springs  up,  ignorance  disappears  ; 
so  ignorance  cannot  exist  in  the  individual  in  whom  knowledge  re- 
sides. It  is  a  well  known  fact  (s^)  that,  when  the  knowledge 
that  fire  is  hot  and  bright  arises  in  an  individual,  the  knowledge 
that  it  is  neither  hot  not  bright  cannot  exist,  nor  even  the  doubt 
whether  it  is  hot  or  bright,  can  arise  in  the  same  individual,  at  the 
(sametime.  For,  grief  and  delusion  can  no  longer  exist,  as  declared  by 
the  Sruti  "  when  to  tht  knower  all  living  beings  become  one  with 
his  own  Atma,  where  is  grief,  where  is  delusion  to  one  who  sees 
this  unity  *.  We  have  already  stated  that  when  ignorance  ceases  to 
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*•  <'•>  not  l)asei^  (JU  the  authority 
of  the  Veclas. 


":—  this  sutra  (2  «•  1  *>•  4  ffc^)  shows  by  reason- 
ing how  from  homogenous  Brahuia  the  world  with  endless  diver- 
sities has  emanated. 


=  tends  to  fall. 

5o  =on  the  eve  of  impending  creation. 
The  position  of  the  Sankhyas. 

Granting  that  '  thought'  is  ascribed  to  the  cause  of  the  universe 
and  that  the  von-intelligeut  Pradhana  cannot  therefore  be  the  cause, 
as  the  Sidhanti  contends,  the  Sankhya  says  that  non-intelligent 
things  are  spoken  of  as  intelligent  agents  in  a  figurative  sense.  Ho 
gives  two  illustrations  from  ordinary  life  and  two  illustrations 
from  Sruti,  in  proof  of  his  statement. 

(I)  People  seeing  a  river  bank  al>out  to  fall,  say  that  the 
liank  is  inclined  to  fall  as  if  the  non-intelligent  bank  possessed 
intelligence. 
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(2)  Some  intelligent  person  intends  to  do  a  certain  act  and 
according  to  his  purpose  does  it  So  Pradhana  by  virtue  of  its 
own  nature  manifests  itself  through  afci^-a'a.  The  two  illustra- 
tions from  the  sruties  are  "  the  fire  thought ;  the  water  thought ". 

*»***" :__  This  is  the  second  principle  in  the  evolution.  This 
is  called  «a«§o,  «»atf*$o  or  &;$-$  $50. 

*%f1*>Ltf° :— In  the  second  Khaiida  of  the  sixth  Adhyaya 
in  the  Chandogya  Upanishad,  it  is  stated  (1)  "  **a^»itf*L**" 
$*"...,  **&****'&&&*•*>&*".  "In  the  beginning  this  (universe) 
was  a  pure  Being...  It  saw  'may  I  be  many../.  (2)  '*•**»&<*'  'The 
waters  saw '— ;  (3) '  *][«»&*  '  The  fire  saw.  The  word  '  »&*  = 
saw '  has  been  used  thrice  in  the  Khanda;  the  word  o&*  has  been 
used  figuratively  in  the  case  of  the  non  intelligent  things  such  as 
fire  and  water  in  two  places.  In  the  first  passage  ^5"  in  *  $£&* ' 
refers  to  •#*"  (Being)  which  is  the  agent  of  the  act  of '  seeing  ';  so  in 
the  third  place  also  'thought'  is  to  be  ascribed  in  a  fugurative  sense 
to  Being  denoted  by  ^  which  is  the  agent  of  seeing  (i5^**,^0), 
Owing  to  the  existence  of  the  frequent  use  of  the  word  *  seeing ' 
in  the  figurative  sense  in  the  Khanda.  So  the  declaration  of  the 
Vedas  that  creation  is  preceded  by  thought  does  not  effect  the 
Pradhana  theory  of  the  Saukhyas.  The  Sankhyas  argue  that '  ^ ' 
(Being)  is  tho  Pradhaua. 


If  it  be  contended  that  '  seeing  '  is  used  in  a  figurative  sense, 
in  reference  to  '  ^5"  '  Being,  it  is  not  so  on  account  of  tho  word 
~\tma  (being  used  to  denote  fc  ^5  ',  the  cause  of  the  world). 


\w^tfC 
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If  it  be  your  contention  that  "seeing"  is  ascribed  to  the  non- 
intelligent  Pradhana  which  is  denoted  by  the  term  ^  Beitig,  in 
a  figurative  sense,  as  it  is  to  fire  and  water,  we  say  that  it  i&  not 
&o.  Why  so?  by  reason  of  the  word  -£<T  (Being;  being  declared 
to  bo  the  Atuia  (*ef/  ^e*^);  the  passage  (in  Kan.  II.  Ad, 
VI  Ch.  Up.)  beginning  with  '  :  i>-£sjr'-3»§£  ss^«^5  (in  the  be- 
ginning, my  dear,  this  was  pure  Being),  having  described  the 
creation  of  fire,  water  and  earth,  in  the  words  '*3«r«^a*f 
*x**TLi>^#  &c*  (It  created  fire,  it  created  water),  states  that 
the  Being  (^)  which  is  the  subject  of  the  chapter  (i**<)*0) 
and  which  is  endowed  with  the  capacity  of  •  seeing  '  and  also  fire, 
water  and  food,  are  denoted  by  the  term  Dovata  iu  tlw  words  '  i> 


"  This  very  deity  thought  well  'may  I  eater  into  all 
those  three  devatas  by  means  of  this  Living  self  (4vtfj?*jaud 
appear  under  different  names  and  forms"  (2.  Ka.  III.  Ad. 
VI).  If  it  be  said  that  the  uon-intelligent  Pradhana  is  figuratively 
spoken  of  as  '  thinking  7  we  shall  have  to  assume  that  the  same 
Pradhana  being  the  subject  matter  of  the  Khanda,  is  referred 
to,  by  the  word  "  that  devata  "  (t^oTSarF*).  In  that  case  the 
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devabi  would  not  speak  of  Jiva  as  the  Atma.  The  term  Jim 
denotes,  according  to  the  recognised  sense  and  the  etymology  of  the 
word  (U5?|^»SC^^)  the  intelligent  entity  which  presides  o?er 
the  body  aud  sustains  the  vital  breaths.  How  then  can  it  be  the 
set/  of  the  non-intelligent  Pradhaita.  By  Atma  is  meant  a  form  of 
the  Being;  and  it  is  impossible  that  intelligent  Jira  cau  become  the 
nature  of  the  non-intelligent  Pradhana.  If,  on  the  other  hand,  the 
Brahma  is  considered  as  referred  to,  in  the  Khanda,  as  'seeing' 
(thinking)  in  its  primary  sense,  then  the  use  of  the  word  Atma 
with  reference  to  Jiva  is  quite  appropriate.  Similarly  another 
jx-issage  (in  the  same  Adhyaya)  '  Now  that  which  is  the  subtle 
essence,  in  that,  all  that  exists  has  its  self\  that  is  the  True;  that 
is  the  self;  thatthou  art,  0  Svethaketho'  (7  M.  8  Ka.  6  A.  Cha. 
Up.)  having  designated,  in  the  expression  -pw*^  (that  is  the 
self),  the  Being  (*»  ")  which  is  the  subject  matter  of  the  chapter 
and  which  is  the  subtle  Atma  («»A  «•#&*•  w^rfn),  by  the  word  Atma, 

goes  on  to  say  &£$&$...&*  (that  them  art  O  I  Svetluketho)  and  thus 
describes  the  intelligent  Svethakethu,  to  be  of  the  nature  of  the 
Atma.  Fire  and  water,  on  the  other  hand,  are  non-intelligent  as 
they  are  objects  (of  vision)  and  as  they  are  declared  to  be  involved 
in  the  process  of  evolution  of  names  and  forms;  and  there  is  no 
such  reason  for  ascribing  '  thought  '  to  them  in  its  primary  sense,  as 
the  use  of  the  word  Atma  in  reference  to  ^5"  (being)  furnishes. 
It  is  reasonable  to  say  that  '  thought  '  is  ascribed  to  them  in  a 
secondary  sense,  like  the  inclination  of  a  river  bank  ;  and  even  in 
their  case  '  thought'  is  to  be  understood  as  dependent  upon  their 
being  presided  by  ^  (Being).  But  it  is  not  proper  to  say  that 
'thought'  is  ascribed  to  •£§"  Being,  in  a  secondary  sense,  by 
reason  of  the  employment  of  the  word  Atma  to  i>&.  Here  a  new- 
objection  is  raised  by  the  Sankhyas—  The  word  Atma  may  be 
applied  to  the  non-intelligent  Pradhana,  tho  -pS",  as  it  is  sometimes 
figuratively  used  in  the  sense  of  "  that  which  serves  all  the  desi- 
rable purposes  of  one",  just  as  the  \\ord  Atma  is  sometimes  appli- 
ed to  the  servant  of  a  king  who  does  all  the  purposes  of  the  king, 
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when  he  aay» <  Bhadrasena  is  my  self  (self).  For,  the  Pradhana 
also  serves  the  Parusha  by  way  of  working  oat  the  enjoyment  and 
the  emancipation  to  it,  in  die  way  in  which  the  (principal)  servant 
of  the  king!  serves  him  in  the  matters  of  peace,  war  &c;or 
the  one  word  Atma  may  apply  to  both  intelligent  ami  non-intelli- 
gent things  by  reason  of  the  existence  of  the  expressions  such 
as  $3r»w*27  (the  selfo{  the  Bhutas)  and  srLac«5r.*^  (the  sep  of  the 
senses) ;  accordingly  also  the  cue  word  ar^&s  (a^gap")  applies  to 
the  sacrifice  (^a*"*)  and  a  flame  («$«#),  How  then  is  it  to  be  in- 
ferred from  the  use  of  the  word  Atma,  that  '  seeing '  (ascribed  to 
the  cause  of  the  universe)  is  not  to  be  taken  in  the  secondary  sense? 
The  nextsutra  gives  the  reply. 


4 
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ANALYSIS. 

Hie  Sankhyas  contend  that  the  word  '  1*  '  denotes  Pradhana, 
and  that  though  Piadhaua  is  non-intelligent,  the  '  seeing  '  ascribed 
to  *  *05"  '  may  be  figuratively  used  to  non-intelligent  Pradhaua; 
*  seeing'  is  ascribed  by  the  sruti  figuratively  to  fire  and  water  which 
are  also  non-intelligent.  The  Sidhanti  replies;—  the  sruti  first  says 
that  '  1*  '  (Being)  of  which  the  chapter  treats,  is  the  tier,  in  the 
passage  *-j$TS*...a;B&*  ',  then  goes  on  to  say  that  the  same  1>&  is  the 
devata  in  the  phrase  '  "^a&j  Sx  w  '  and  finally  declares  that  the  Be- 
ing denoted  by  •£§'  thought  '  lot  me  enter  with  the  living  self  («f£ 
^tSw^^).  So  the  woi*d  Atma  is  used  tor  the  Being  ^5".  Jiva  is 
the  intelligent  entity  presiding  in  bodies.  Jiva  is  identical  with 
Atma  which  must  also  be  an  intelligent  Being.  The  intelligent 
Atma  cannot  become  the  Jiva  of  non-intelligent  Pradhana.  So 
•£>£*  which  is  intelligent  and  is  the  cause  of  the  world  cannot  be 
the  Pradhana,  owing  to  the  employment  of  the  word  Atma  to  ^  in 
the  sruti;  c- 


Again  the  Sankhya  argues  that  the  word  Atma  refers  to 
Pradhana,  as  it  has  got  several  meanings.  It  is  sometimes  used  in 
the  sense  of  '  one  who  serves  the  purposes'  of  another  as  in  the 
expression  '  He  is  my  other  self  used  of  him  who  carries  out  all 
the  purposes  of  another.  In  this  sense  the  word  Atma  is  used  to 
denote  Pradhana,  as  it  effects  the  enjoyment  and  the  emancipa- 
tion of  the  $£&  ;  moreover  the  word  self  is  used  to  denote  also 
non-intelligent  things,  as  in  ^m*^  (the  self  of  the  Bhutas). 
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NOTICE. 

3T  This  Journal  will  hereafter  ap]>ear  a/xo  in  the  Deva  Nagiiri 
type,  with  the  text,  its  >  .English  translation,  Sankara's 
Bhasbyam,  its  English  translation  and  copious  notes  on  the 
text  and  Bhashyam,  Back  numbers  also  will  be  supplied. 
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